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As is well-known, in the Purusasukta, a reference is made to four orders of society as emanating from the sacrifice of the Primeval Being. The names of those orders are given there as Brahmana, Rajanya, Vaisya, and Sadra, who are said to have come respectively from the mouth, the arms, the thighs, and the feet of the Purusa 1).
On the basis of this reference to the "four orders of society" in the Purusasukta it has been argued that:
The fact that the four classes are described as of divine origin, although in a later hymn, must be taken as sufficient indication that they were of long duration and very well-defined, even though the exact demarcation of their functions, the regulations regarding their inter-relations, and the extent of their flexibility may not be referred to in the main body of Rigvedic literature which is avowedly of a liturgical nature 2 Thus, the Purusasukta has been cited to "prove that the formulation of castes, if not the Caste System, was already a fait accompli in the age of the Rig Veda" 3). This paper is an effort to examine this relationship of the Purusasukta with the Caste System. It may also be added that chronologically the Purusasukta is a "late hymn" 4) as it belongs to the tenth man dala. Etiologically, three aspects of the hymn arouse interest: (I) while it refers to the brahmana, the rdjanya and the vaisya not as sprung from, but as identical with the mouth, the arms and the thighs of the Purusa, it refers to the ifidra as sprung from the feet 5) ; (2) the creator-god is not referred to as prajäpati or brabmd but as purufa 6); and (3) The word varna appears in the RgVeda and the words brdbmana, rajanya, k¡atriya, vaisya and sudra appear in the RgVeda, but the word var1Ja is never applied to them.
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